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THE SYSTEM OF MORAL PURIFICATION IN NASREDDIN TUSI'S
PEDAGOGICAL HERITAGE AND ITS IMPORTANCE
FOR HIGH SCHOOL STUDENTS

Abstract. Considering the existence of a fair conscience as the main condition,
great Azerbaijani thinker Nasraddin Tusi speaks about the importance of
conscience in human perfection, happiness and good deeds. He tries to
prove that moral purification is an art and that it is an art necessary for the
family, the state and humanity. The pedagogical legacy of the great thinker
Nasreddin Tusi contains very useful ideas, recommendations, advice and
counsel for the training, education and upbringing of the younger
generation - in short, very valuable didactic materials. The use of these
recommendations and advice in the organization of educational work in
the family and at school serves to educate the younger generation in the
spirit of national and spiritual values, national traditions. The article
discusses the role of the pedagogical heritage of the great thinker
Nasreddin Tusi, who lived in the XIII century, who created the first system
of moral education in the written literature, in the purification of moral
education of university students. The article mentions the moral
attributes, moral norms and components that are considered acceptable
for the purification of the morals of university students. The article shows
that respect for scientists, honesty, justice, zeal, respect for elders, love of
family and homeland have a special place in the system of moral education
and ensure the personal development of students. The article also reflects
the possibilities and ways of using the works of Khaja Nasreddin Tusi
«Nasirean Ethics», «Adabul-Mutallim» and «Ovsaful-Ashraf» in the
educational process of universities. That is, the article shows the most
effective ways to ensure the personal development of students, based on
their competencies. Because the State Strategy for the Development of
Education in Azerbaijan recommends that university teachers be closely
involved in creating a new content of competency-based personality-
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oriented education. From this point of view, the article contains
recommendations and advice on the creative approach of university
teachers to the development and formation of students' level of
personality, using the system of moral purification in the above-mentioned
works of Nasreddin Tusi.

Key words: Nasreddin Tusi's pedagogical heritage; system of moral
purification; moral education; moral attributes; moral norms;
development of thinking; personality development.

INTRODUCTION / BCTYII / BBEAEHUE

Formulation of the problem. The research focuses on the analysis of
very important issues for pedagogy. According to Tusi, parents, teachers and
educators, friends, as well as doing useful work in theory and practice are of
great importance in the upbringing of a pure moral generation. Considering the
existence of a fair conscience as the main condition, Tusi speaks about the
importance of conscience in human perfection, happiness and good deeds. He
tries to prove that moral purification is an art and that it is an art necessary for
the family, the state and humanity. The pedagogical legacy of the great thinker
Nasreddin Tusi contains very useful ideas, recommendations, advice and
counsel for the training, education and upbringing of the younger generation -
in short, very valuable didactic materials. The use of these recommendations
and advice in the organization of educational work in the family and at school
serves to educate the younger generation in the spirit of national and spiritual
values, national traditions.

Analysis of the latest relevant research and publications. This research is
based on the sources written by various authors such as «Nasreddin Tusi: His Life,
Science, World View» by Rzayev Agababa [4], «Works written on Nasireddin Tusi's
"Nasirean Ethics" Work in the Soviet Union» by Tuten Ozkaya[3], Pedagogy:
Textbook by Sadigov[5], Educational thoughts of Nasreddin Tusi by Sadigov,
Maharramova [6], General pedagogy: Textbook bu Sadigov [7], Turkish - Islamic
Astronomy Scholars and Travel to the Sky by Goker L. [1] and also the sources by
Nasraddin Tusi such as «Nasirean Ethics»[8], «Adabil-Miitallimin» (student's
culture) [9], «Ovsafiil-Osraf» (Characteristics of honorable people) [10], «Rubai»
[11], «Serh "Sl-Isarat"» [12], etc.

AIM AND TASKS / META TA 3ABAAHHA / HEJIU U 3AZIAYH

The aim of the research is to analyze the pedagogical significance and
educational factors in Nasreddin Tusi's scientific and literary work.
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For this purpose, the article sets the following tasks:
e to explain the pedagogical importance of the work Nasirean Ethics;
e to clarify the moral educational basis of results.

THE THEORETICAL BACKGROUNDS / TEOPETHUYHI OCHOBH
AOCIIANKEHHA / TEOPETUYECKHUE OCHOBBI UCCJIEAOBAHUA

The ideas, facts, considerations, approaches, concepts that are important
for the moral educational development of students are selected, modified, based
on the pedagogical results of the research. The theoretical basis of the research
is a set of scientific and theoretical provisions on the content of personality-
oriented education in higher pedagogical education institutions. A number of
physiological and pedagogical methodological literature related to Nasreddin
Tusi's pedagogical heritage and its role in students of universities in the system
of moral purification were analyzed and relevant generalizations were made.
The results were compared with the results of a number of relevant studies.
Observations were made in order to study the relevant content in higher
pedagogical educational institutions. Observations are based on the fact that the
knowledge and skills imparted to students are a whole system. A number of
university documents were studied and analyzed in order to study in detail the
system of imparting knowledge to students on the relevant topic.

RESEARCH METHODS / METOAU JAOCHIAXEHHA / METO/AbI
MUCCJIEAOBAHUA

The methodological basis of the research is the theory and concepts of
sociology, pedagogy, literature and psychology. Methods of analysis, synthesis,
induction, deduction, functional analysis and comparative analysis were used in
the research.

RESEARCH RESULTS / PE3YJIbTATH AOC/IAKEHHA / PE3YJIbTATbI
HNCCJIEJOBAHUA

According to Tusi, the primary moral norm, moral character is considered
to be respect for science and respect for scientists. Tusi considers science to be
the main factor that enters the body of wisdom and studies the mysteries of
people, nature, society and the whole universe. He considers it a dynamic force
capable of learning the secrets of the scientific world, which includes the study
and systematization of the stages of development of human society, and which
enters the body of Wisdom. That is, according to Tusi, science is considered the
ornament of the world of wisdom. However, not all who come to the world of
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Wisdom have that dynamic force. In fact, the Wise Ones can study and present in
detail all the scientific ideas about fire, air, water and earth.

There are people in the world of wisdom who collect and memorize
scientific issues, speak, and explain every subtle truth they hear and memorize
from others in conversations, debates, and conflicts in such a way that the
mouths of those who listen are opened, and such people are truly a sea of virtue
they confirm that they are; but in fact there is no trace of this in their souls; they
cannot comprehend and explain truths correctly; their judgments and
information are dubious and unreliable, and in mastering science they are like
some animals that have learned human movements or children who are
pretending to look elder [8, p. 98].

That is why N. Tusi presents Wise Men as people with all moral qualities. It
is stated that a true moral person must master science, respect scientists, be fair,
and be able to instill friendship, camaraderie, and equality; be a supporter of
honesty; He must carry in his morality such qualities as perseverance, honor,
thrift, honesty, chastity, bravery, enlightenment, and glory. In fact, in the
etymological sense of the word spirituality, there is the content of being able to
carry all the moral qualities in one's «ego». That is, each person is considered to
be spiritually whole after having all the existing moral qualities. Thus, while
moral education includes the acquisition of one or more moral qualities,
spiritual education includes the acquisition of all existing moral qualities.
According to Tusi, it is important for people who have knowledge and respect
scientists to be fair. In Nasirean Ethics, Tusi compared justice to equality,
arguing that any case could be effective if it was approached on the basis of the
norms of justice. That is, «justice and equality» can be achieved in unity.
According to Nasreddin Tusi, first of all, it should be said that there are different
forms of «justice» and «equality», for example, in music, when the proportions
are not equal, they create equality using intervals. In the same way, justice
manifests itself in a special way everywhere, otherwise there will be confusion
and corruption.

This can be interpreted as follows: true equality between objects,
quantities, and qualities is possible when they are identical, and the main
condition for this is the unity of the ratio, where there is no such ratio, then
«equality» is the ratio of one to two, two to three, or three to four. The former is
called «continuous» ratios (complete ratios), and the latter is called
«intermittent» ratios (fractional ratios). There are different types and different
names of ratios, for example: numerical ratios, geometric ratios, structural
ratios, other ratios explained in other sciences [8, p. 104].
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Tusi's comparative explanation suggests that it is important to consider all
the factors that influence the purification of human morality. Indeed, justice and
equality can be ensured by a comparative study of both the pros and cons of
these factors. That is, determining the essence of the ratio of bad to good and
good to bad should be the main criterion of this work, that is, the unit of
measurement. The criterion of each commodity, state, and precious stone
determines its ratio to another.

Ancient scientists have expressed great and valuable ideas about the
creation of very useful sciences through proportion.

If the concept of justice (balance, equality) is used in the conscious
regulation of life, it should be divided into three parts:

o the first - those related to goods and art;

e the second - those related to transactions and exchanges;

e third - those related to compulsory work (such as discipline and
punishment).

[t is said about the first part: the ratio of this person to this property or art
is the same as the ratio of such and such a person to some art or property, so this
art and this property belongs to him, it must be given to him, and if there is a
surplus, it must be corrected and paid. This is similar to «intermittent» ratios.

In the second part, the ratio is similar to either «intermittent» or «continuous».
For example, if they say, «The ratio of this merchant to this dress is the ratio of this
carpenter to this chair», it is like a «break», and there is nothing wrong with
replacing it. Also, if they say, «The ratio of this garment to this gold is the same as the
ratio of this gold to this pulpit», which is similar to «continuous», it would not be
unfair if they replaced the garments and the pulpit.

In the third part, the ratio is similar to «geometry», for example, if they say
that the ratio of this person to his/her position is like the ratio of a person to
his/her position. A just person is said to put things that are disproportionate and
inappropriate in a proportionate and appropriate way [8, p. 104-105]. Hence,
one should not be indifferent to the purification of morality through proportion.
It is also necessary to correctly define the relevant criteria, taking into account
the relative differences in the purification of the morals of university students.
At the same time, students' perceptions of justice and equality expand.
According to Tusi, in addition to such an idea, it is useful to add listening to the
voice of conscience. Students should be informed about justice, honesty,
integrity, and zeal in this regard. According to Tusi, in fact, equality and justice
consist of the «voice of conscience», the divine honor, because its source is also
the great Creator.
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As we will say below, civilized people are creative by nature and cannot
live without helping each other. Help is that one serves the other, buys from the
other and sells to the other, so as not to upset the balance, equality and equality.
For example, a carpenter gives the product of his labor to a painter, and the
painter in turn offers him the product of his labor. In this case, what the
carpenter prepares may be better, more or less, than the painter, so there is a
need for a balancing tool, which would be «dinar» (money) [8, p. 105-106]. As
can be seen, in Nasreddin Tusi's pedagogical legacy, shopping, selling and buying
products, paying for the work of artists, and, in modern parlance, the protection
of business relations between people must be based on moral norms. According
to Tusi, the regulation of monetary relations must be in accordance with moral
norms. Because the main criterion of business activity is based on moral norms
such as honesty and integrity. Violations of moral norms in people's business
activities are often observed during the period of building an independent state.
As a result, those who violate moral norms become rich, and those who believe
in the future, who maintain truthfulness and honesty as moral norms, go
bankrupt. In Tusi's pedagogical legacy, it is considered immoral for one of the
parties to deceive the other, lie to him/her, and defraud. In other words,
Nasreddin Tusi's pedagogical legacy clarifies both positive and negative
manifestations of morality. In Tusi's pedagogical legacy, those who commit
negative manifestations of morality are severely criticized, and they are exposed
as immoral people who eat haraam, do not do right, lie, deceives people and
possesses their wealth. When classifying moral norms, Khaja Nasreddin Tusi
commented on the importance of respecting scientific norms, such as respect for
scientists, patriotism, protection of the homeland, friendship, brotherhood, help,
share, healing, courage, bravery, heroism, struggle, perseverance, honesty,
dignity, zeal, purity, enlightenment, honor on a scientific basis.

Tusi considers people who observe all moral norms to be people who have
«divine honor». Referring to Aristotle, he writes: Aristotle said that those who
possess «divine honor» do things that lead to equality, goodness, happiness, and
justice, and that «divine honor» does nothing but goodness, because the will of
the great Creator is directed only to good deeds. Accordingly, «divine honor»
tends to do useful and happy deeds, and avoids corrupt deeds. He commands
«courage» to wait for order in battle, «chastity» to protect virginity from
indecent acts, to prevent slander, shame and gossip, in short, to move away from
vices and bring them closer to virtues. A righteous person first applies justice to
himself, then to those close to him, and then to other people. He also said that
«justice» is not a part of virtue, but all of it, and that «oppression», which is the
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opposite of it, is not part of virtue, but all of it, but some types of oppression are
more pronounced. For example: it quickly appears in cultural activities such as
betting, shopping, receipts, savings; but theft, robbery, betrayal, lying, and others
are relatively difficult to discover, and they are like «suffering». There are others
that are equivalent to suffering and torture, such as shackles on the feet, chains
on the wrists, and shackles on the neck. The righteous king and ruler is to
prevent such injustices and crimes, to be the caliph of «Divine Honor» in the
protection of justice, that is, to take more good from others and not give less
punishment. That is why they said that «the caliphate is honesty» [8, p. 107].

Nasreddin Tusi's attitude to such moral norms at all times leads to the
purification of morality, the promotion and protection of honesty, and the
criticism and exposure of crookedness. At all times, Nasreddin Tusi's advice on
moral education has contributed to the purification of the morals of the younger
generation. Tusi's pedagogical legacy exposes those who are prone to
drunkenness and drug use. Tusi criticizes such people as the perpetrators. The
great philosopher criticizes such people as unwilling and indecisive. He
recommends that such people should be severely punished. In Nasirean Ethics,
he shows that if someone commits an indecent act due to drunkenness, hunger,
or bigotry, it is important to punish him, because the beginning of the crime that
led to this crime, that is, drinking wine, not restraining himself, restraining his
passion, was his will. The interpretation of justice and its interpretations are as
follows. As for its forms of manifestation in practice, the great philosopher
divided justice into three parts:

The first is that people must repay the right of that great supporter of the
Truth, the inspirer of all good deeds, the creator of all blessings; justice requires
that the servant, as far as possible, act in excess of what is between him and his
temple, and thus fulfill the conditions of servitude [12].

The second is that people should protect the rights of other people, respect
the elders, not betray the trust, and be fair in their dealings.

Third, humans must maintain the traditions of their forefathers, such as
customs, professions, authority, status, and so on. What has been said so far is
the words of a doctor (philosopher) [8, p. 108-109]. Apparently, Nasreddin Tusi
expressed valuable views on the regulation of justice for the younger generation.
These ideas will guide the justice of generations to come. In these warnings, Tusi
advises people, especially the younger generation, to know their rights, not to
betray their trust, and not to be unfair in their dealings. In the current context of
developing market economy, a number of banks provide interest-bearing loans
to depositors. However, they raise the interest rate so much that people are
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unable to pay it for the rest of their lives. Such cases have also manifested
themselves in our country. Banks have raised interest rates, and lenders have
been unable to repay inflated interest rates for more than 20 years. As a result,
the head of the country took up the matter and issued a decree recommending
the abolition of these inflated interest rates [2, p. 57]. Nasreddin Tusi's ideas on
the purification of morality are embodied in other works, especially in his
trilogy, which contains his pedagogical legacy. The first book of his trilogy, which
reflects the system of moral education he wrote to purify people's morals, is
called Nasirean Ethics, while the second book is called «Adabul-Mutallimin»
(student culture). The last book of the trilogy is called «Awsaful-Ashraf»
(Character of Honors). If the first book, «Nasirean Ethics», is devoted to the
purification of children's morals from birth to the age of 18, the second book,
«Adabul-Mutallimin» (student culture), deals with the formation of moral
education in youth, including student years. The last book, Awsaf al-Ashraf (The
Description of the Possessors of Honor), deals with giving a number of advice,
counsel, advice and counsel to people regarding their post-youth upbringing.
Work «Adabul-Mutallimin» consists of an introduction and 12 chapters.

In this section Tusi shows: [ praise God for his kindness. We thank him for
his blessings. May God's blessings and peace be upon the master of his prophets
and the best of those under his care.

Although many students worked, they were not fortunate enough to master
science. Although they tried, they did not see the results, because they made a
mistake in their education and did not follow his mistakes. Someone who made a
mistake in the way of education has not achieved his goal. I want to briefly explain
the way of education based on what I have read in books and heard from my first
teachers. It is God who clarifies everything [9, p. 7]. As can be seen, Nasreddin Tusi,
as in Nasirean Ethics, in his works Adabul-Mutallim (student culture) and Awsaful-
Ashraf (Character of Honors), purifies the morals of children, adolescents, students
and adults. puts forward valuable ideas. In his book «Awsaf al-Ashraf», Tusi writes
a number of reminders and advices on the purification of people's morals in the
post-student years, presenting them as a thinker: Regarding contemplation, God
says: «Do they not think that God created the heavens and the earth and what is
between them only with justice, and for a specified term?» Although there are
many meanings for «contemplation», the summary of all of them is reflected in one
sentence, and it is as follows: No one can reach the level of perfection from the level
of imperfection without watching. That is why they said: «Primary is important
thinking». There are many verses in the Qur'an that encourage thinking, but it is
impossible to list them all. For example, «Indeed in that are signs for a people who
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give thought» [10].

Apparently, Tusi presents man as extraordinarily rich. He points out that,
unlike other living beings, he possesses intellect, thinking, and cognitive thinking
as a whole. At the same time, Tusi emphasizes the importance of purposeful,
planned and organized use of reason and thinking. He advises people to get an
education, to look at all areas of science, to benefit from them. It discourages
people from doing wrong [11]. He points out that people who do bad things
cannot hold a high position in society. According to Tusi's pedagogical logic,
even those with higher education cannot rise from the level of defect to the level
of perfection.

In the above-mentioned work, Tusi expresses the advantages of having
knowledge, education, way of thinking, and a high level of sharpness in referring
to a hadith in the Holy Qur'an.

«One hour of contemplation is better than seventy years of worship». It
should also be noted that the temple of the journey, that is, the beginning of the
movement towards the truth, is the universe and the human body. And watching
means that the verses of Afaqi and Anfusi, that is, the wisdom found in every
particle of the universe and in the human body, are a sign of the greatness and
perfection of their Creator, so that the initial light of the deity can be seen in
every particle: «We will show them Our signs in the external world and in their
own bodies, so that they may know that the Qur'an is the truth» [10].
Apparently, Tusi remembers the hadith in the Qur'an. According to this hadith,
one hour of science is better than 60 years of worship. Tusi's warnings and
advice encourage students and all members of the younger generation to get an
education. His counsel also emphasizes the benefits of worship. However, it is
shown that it is useless to worship without learning science, education, and
having a scientific worldview. All of these reminders are important for the moral
purification of students. The purification of students' morals indicates that in the
future they will be good specialists, exemplary heads of families, competent
heads of departments, and even unique statesmen.

CONCLUSIONS AND PROSPECTS FOR FURTHER RESEARCH /
BUCHOBKHU TA INEPCIIEKTHUBU NIOJAJIbHIUX JOCIIAXKEHD / BbIBOAbI U
MEPCIEKTUBBI JAJIbHEAIIINUX UCCJIEJOBAHUH

All that is said in the article, that is, the scientific provisions, opinions,
comparative judgments, as well as generalizations and conclusions, are
considered to be the novelty of the article. The article can be used by
pedagogical teachers working in universities, researchers conducting research
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on the life and work of Nasreddin Tusi. We can say that it is impossible to
prepare students and the younger generation for life without a deep study and
knowledge of the system of moral purification in higher education.

Prospects for further research. Following this article, which analyzes the
pedagogical significance of Tusi's works, other nuances raised here should be
considered separately in future analyzes. Tusi appreciated the role of teachers
and educators as the main figures in the educational work, and considered it
important for them to be highly educated, scientific,c moral, demanding,
compassionate, sweet-spoken and respectful. The thinker, who highly valued
moral purity, moral purity, and clarity of conscience in the process of
upbringing, knew that these qualities should be instilled in children from an
early age. Tusi paid special attention to the moral education of children, such as
punishment, praise, applause, rewards and encouragement.
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AHoTania. Benukuil asepbadkaHCbkUK MucauTenb Hacpenain Tyci
CTBEpP/KYBaB, 10 COBICTb BIJIrpa€ BaXXJIMBY pOJib Y MpoLEeCi BUXOBAHHA
JIIOIUHY, a TaKOX JJIs1 JOCATHEHHSI HEl0 LIACTs, TBOPeHHs J0bpux crpas. Ha
AyMKy Hacpepgina Tyci, MOpasibHe OYMILEHHS - Lie MMUCTELTBO, BKpau
NnoTpibHe A4 ciM’i, AepkaBu Ta JroacTBa. [legaroriuHa cnafiyMHa BeJUKOI0
mucaurensa Hacpeppina Tyci MICTUTP  HaJ3BMYaMHO KOPHWCHI  ife],
peKoMeHJaLili W IMOpagd LIOJAO OCBITH, HAaBYaHHA Ta BHUXOBAHHA
MiZIpOCTa4Yoro MOKOJIiHHS. BUKOpHUCTAHHS IMX peKOMeHJallik Ta mopaj Mij
yac opratisaiiii BUXOBHOI po60TH B CiM'1 M y LIKOJIi CIyTyBaTHMe BUXOBAHHIO
MOJIO/Ii B IyCi HALliOHAJIbHUX 1 AYXOBHUX LIiIHHOCTEM, HAlliOHAJIbHUX TPAJAMLIIH.
Y cTaTTi po3ryisaAa€eTsCs poJib MeJaroriyHol CaAlliuHu BeJIMKOr0 MUCIUTEJIS
Hacpeppaina Tyci, skuit »uB y XIII crosaiTTi. BiH cCTBOpUB mneplly chcTeMy
MOpPa/IbHOTO  BUXOBaHHA B  IIMCBbMOBIM  JliTepaTypi, fAKy MOXHa
BUKOPUCTOBYBATH [JI1 MOPAJIbHOTO OYMILEHHA CTYLEHTIB YHIBEPCUTETIB. Y
CTATTI 3raflyl0TbCA MOpPaJIbHI AKOCTI, HOPMH Ta CKJIAAO0Bi, 110 BBAXKAOTbCS
NPUMHATHUMHU [JIJIS1 MOPJIbHOTO OYMILEHHSA CTY/IeHTIiB YHiBepcuTeTiB. [loBara
JI0 CTapIUMX, YeCHICTb, CIpPaBeAJMUBICTb, 3aB34TTs, JIIOOOB [0 CiM1 Ta
BaTbKiBIIMHY MOCial0Th 0COOJIMBE Miclie B CUCTeMi MOpa/IbHOI'0 BUXOBaHHS,
3a0e3Mevy0yd OCOOMCTICHUM PO3BUTOK CTYAEHTIB. PO3r/ig/aloThC TaKOX
0COOJIMBOCTI BUKOpPUCTAaHHs mpanpb Xamki Hacpeaaina Tyci «Hacipeiicbka
eTUKa», «Azfabysa-Mytamwiim» Ta «OBcadys-Ampad» B OCBITHBOMY MpoLeci
yHiBepcuTeTiB. TOOTO NMOKa3aHO HaleeKTHBHIlIl ClOocoO6u 3abe3nedyeHHs
0COOHCTICHOTO PO3BUTKY CTYAEHTIB, BUXO/IS4H 3 iXHiX KOMIIETEHIIiN, OCKIJIbKH
/lep>kaBHa cTpaTerisl pO3BUTKY OCBITH B A3epbai/kaHi peKOMeH/1y€ aKTUBHO
3aly4aTUd BUKJIQ/JQYiB YHIBEPCUTETIB [O CTBOPEHHA HOBOTO 3MICTY
0COOMCTICHO OpPIEHTOBAHOI OCBITH HAa OCHOBi KOMNETeHTHOCTeN. OTKe, CTaTTs
MICTUTh pPeKOMeHJalil Ta MOopajgd L0400 TBOPYOro IMiAXOAY BUKJIALAYIB
YHIBEPCUTETIB [0 PO3BUTKY OCOOMCTOCTI CTY/JIEHTIB i3 BHUKOPHUCTAHHSIM
CHUCTEeMU MOPaAJILHOI'0 OYUIEHHS, BUKJ/IaieHOol B lipaudax Hacpegaina Tyci.
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KiirouoBi cioBa: neparoriyHa cnagimuMHa Hacpepaina Tyci; cuctema
MOpAJIbHOTO OYUUIeHHS; MOpaJbHe BUXOBAaHHS; MOpaJibHI aTpUOyTH;
MOpaJibHi HOPMU; PO3BUTOK MHUCJIEHHS; PO3BUTOK 0COOUCTOCTI.

CUCTEMA HPABCTBEHHOTI'O OYUILEHUA B IIEJATOI'MYECKOM
HACJITEAUU HACPEAJAUHA TYCHU U ETO 3HAYEHMUE
JUI1 COUCKATEJIEM BBICHIETO OBPA30OBAHUSA
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AHHOTanus. Benukuil azepbadmxaHckui MbicadTesnb Hacpeaaun Tycu
yTBEPXKJAJl, YTO COBECTb UTPAET BaKHEUIIYIO POJib B MPOLIECCE BOCIUTAHUS
YyeJIOBEKa, a TaKKe JJI JOCTIKEHHUS UM CYACThs, TBOPEHUS JOOpPBIX el
Hacpenaun Tycu cuuTas, 4TO HpPAaBCTBEHHOE OYMIIEHHE — 3TO UCKYCCTBO,
KpallHe Heo0XoAuMoe JJis1 CeMbH, TOCyAapCcTBa H  4YeJI0BevyeCTBa.
[lenarornyeckoe Hacnenue BeJuKoro MbicauTens Hacpepgauna Tycu
COJIEP>KUT Ype3BbIYAaWHO IM0JIE3HblE HJIEM, PEKOMEHJAlUUX W COBEThI IO
00pa30BaHHIO, OOYYEHHI0O ¥ BOCIHHUTAHUIO MOJPACTAIOLIEr0 IOKOJIEHHUS.
Ucnonb3oBaHue 3TUX peKOMeHJAllMd W COBETOB IPU OpraHv3anuu
BOCIIMTATEJbHON paboThbl B CEMbe U B LIKOJIE MOCAYKUT [JI1 BOCOUTAHHUSA
MOJIOZEKHY B JiyXe HAallMOHAJIIbHBIX U JYXOBHBIX IIEHHOCTEW, HALMOHAJIbHBIX
Tpaguuui. B craTbe paccMaTpuBaeTcs poJib NMEeJAaroruyeckKoro HacJjenus
Besiukoro Meicautens Hacpepgauna Tycu, kotopeint xui B XIII Beke. OH
Co3JlaJl TEPBYI CHUCTEMY HPABCTBEHHOTO BOCIUTAHHUS B NUCbMEHHOU
JINTepaType, KOTOPYI0 MOXKHO MCII0JIb30BaTh JiJI1 HDABCTBEHHOI'O OYHUILEeHUS
CTYJEHTOB YHUBEPCUTETOB. B cTaThe yMOMHUHAIOTCA MOpaJbHbIE KaieCTBa,
HOPMbl M COCTaBJISIIOLIME, KOTOPble CYUTAKOTCA MPUEMJIEMbIMA [JIs
HPABCTBEHHOI'O OYHUILEHHUA CTYJEeHTOB YHUBEPCUTETOB. CTaThsl OKAa3bIBaET,
YTO YBaKE€HHUE K CTapLUMM, YeCTHOCTb, CIPAaBEAJIMBOCTD, JIDOOBb K CEMbE U
PoauHe 3aHHMMalOT 0co60e MeCTO B CUCTeME HPABCTBEHHOI'O BOCIMTAHUS,
obecrnieunBasi JIMYHOCTHOE Pa3BUTHE CTYJAEeHTOB. PaccMaTpHBalOTCA Takke
OCOOEHHOCTH  MCI0JIb30BaHMsI  paboT Xamku  HacpepauHa  Tycu
«Hacupeiickasgs asTuka», «Agadbyn-Myrtaminm» u  «OBcadyn-Ampad» B
00pa3oBaTe/JbHOM IMpOLlecCe YHHUBEPCUTETOB. TO eCTh IMOKa3aHbl CaMble
3¢ deKTHBHbIE CIOCOObI 06ecredyeHrs] JTUYHOCTHOTO Pa3BUTHS CTY/IEHTOB,
UCXO[ W3 MX KOMIIETEHLMM, MOCKOJbKYy [ocyfapcTBeHHass CTpaTerus
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pa3BUTUSI 06pa3oBaHUsI B  AsepbaiiykaHe peKOMeHAYeT aKTHUBHO
IpUBJEKaTb MpenojaBaTejied YHUBEPCUTETOB K CO3/IaHHI0O HOBOTO
coJilepKaHUsl JIMYHOCTHO OPHEHTHPOBAHHOI'O O0Opa30BaHUSI Ha OCHOBE
KoMIeTeHIIMHA. WTak, cTaTbsl COJEpPXUT PEKOMEHJAIMM U COBETHI IO
TBOPYECKOMY TMOJXOAY TMpernojaBarejied YHUBEPCUTETOB K PA3BUTUIO
JIMYHOCTH CTYJIEHTOB C MCHOJIb30BAaHUEM CHUCTEMbI HPABCTBEHHOTO
OYHILEeHUS], U3JI0’)KeHHOH B paboTax Hacpegauua Tycu.

KiroueBble c1oBa: negaroruyeckoe Hacieaue HacpenauHa Tycu; chcreMa
HPaBCTBEHHOI'0 OYMIIEHUS; HPABCTBEHHOE BOCIIUTAHWE; HPaBCTBEHHbIE
aTpUOYTbl; HDABCTBEHHbIE HOPMbI; Pa3BUTHE MbIILJIEHUS]; Pa3BUTHE JIMYHOCTH.
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